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LentenGreetings

L

ooking forward to
being able to sing
the Alleluias again.
Doing the Lenten
fasting and praying
has been helping with
more Deacons/wives
signing up for the

conference in July.
We have been praying for the conference
and doing what the Lord says, “I will help those
who help themselves”.
The NDICE board has been working really
hard to help make this year’s conference a good
one. We have been given many gifts—a place
to hold the conference in person, we have
lodging really close by and very important great
presenters.
We also will be greatly blessed with the local
support from the parish staff and volunteers. The
place has been set, the guests have been invited
and now all we need is you!
Your participation is really important and
with your help we will have a GREAT conference
this year.
PRAISE THE LORD!!!!
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“What Catholics Should Know about Buddhism”

S

David C. Oughton, Ph.D.

iddhartha Gautama (563-483 B.C.) was
raised as a Hindu prince near the border
of northern India and Nepal. He experienced
only the pleasures of life while growing up
in his father’s palace. One day when he was
29-years-old, he left the palace and saw many
people who were poor, sick, old, and dying.
He was shocked to learn that most people
did not live in palaces and that they suffered
throughout their lives. For the next six years,
Siddhartha sought the cause of suffering
when he lived in the forest with Hindu holy
men, denying himself any pleasures and
practicing strict spiritual disciplines. At age
35, he sat under the Bodhi (wisdom) tree and
went into a deep meditation. He discovered
the Middle Path to inner peace (rejecting the
extreme of hedonism as well as the extreme
of strict asceticism) and the Four Noble
Truths. For the next 45 years, he lived as a
monk and taught his religious philosophy to
his disciples and the people of northern India.
He became known as the Buddha, which
means the Awakened One or the Enlightened
One. He taught many men and women from
every caste how they too could realize their
Buddha-nature.

Buddha’s First Noble Truth is accepting
the fact that life is imperfect; it is a series of
sufferings and frustrations. This is because
of the difficulty in accepting that everything
is impermanent and constantly changing.
We have the tendency to cling to things,
events, people, or ideas as if they are fixed
forms. According to the Buddha, there is no
permanent soul which retains its separate
identity forever. He taught that what we call
“the soul,” “the self,” and “the mind” are verbs
or processes, not nouns or substances.
Buddha’s Second Noble Truth is that
the cause of our suffering and frustration is
selfishness and craving. Out of ignorance,
we harm ourselves by clinging to the poisons
of greed, hatred, delusions, and lust. Out of
ignorance, we forget that everything in the
universe is interconnected.
Buddha’s Third Noble Truth is that
suffering and frustration can be cured by
restraining selfish desires, greed, and craving
after permanence. If we treat all beings with
love and compassion, then we can live in a
state of total liberation called nirvana in which
the oneness of all life is a constant sensation.
Continued on Page 2
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Continued from Page 1
If we shatter the false notion of ego, we attain
enlightenment or Buddhahood. At death, we
would be released from the cycle of rebirth and
be one with the universe.
Buddha’s Fourth Noble Truth is that
enlightenment is achieved by following the
Eightfold Path. This path to enlightenment
shows the right way to live life free of suffering.
The first two concern wisdom. Right Views
means understanding Buddha’s philosophy.
Right Intent means making nirvana our
continual and ultimate goal. The next three
concern morality. Right Speech means
speaking truthfully and not saying anything
harmful such as slandering and gossiping.
Right Conduct means not killing or harming any
creature, not stealing, not lying, and not being
unchaste. (All major religions teach these same
commandments!) Buddhism also teaches that
one should not use intoxicants because they
cloud our minds. Right Livelihood means not
to enter a profession that destroys life; one’s
occupation should promote life. The last three
concern mental discipline. Right Effort means
that achieving nirvana is difficult and requires
much time and personal exertion. Right
Mindfulness means that we need to focus our
attention, living in the present and not living in
the past or in the future. Right Concentration
means that we need to practice meditation
so that we control our thoughts and not let
our thoughts lead us to various dogmas and
addictions. Because the path to enlightenment
has these eight interconnected aspects, the
Buddhist symbol is a wheel with eight spokes.
The Buddha taught an approach to religion
that was very different from the Hinduism of his
day. He did not emphasize the supernatural or
speculation about metaphysical questions but
focused instead on overcoming suffering in this
world. He did not rely on the Hindu scriptures
that were written in Sanskrit but taught people
using ordinary language. He did not accept
the authority and intercession of the Brahmin
priests but rather taught about self-effort. He
rejected the need for rituals in Hindu temples
and instead taught about silent meditation
while sitting under a tree.
Like Confucius, Jesus, and some other
religious leaders, the Buddha taught by the
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use of sayings and parables. The Buddha’s
version of the Golden Rule is “Hurt not others in
ways that you yourself would find hurtful.” He
emphasized that “hatred is never appeased by
hatred in this world. Hatred is only appeased by
love.” He taught that “all that we are is the result
of what we have thought. If one speaks or acts
with a pure mind, then happiness follows that
person as one’s shadow always follows that
person.” He said that “a person may conquer in
battle a thousand soldiers a thousand times yet
the best of conquerors are those who conquer
their inner enemies.” In his Parable of the Lute,
the Buddha taught that just as an instrument
cannot play music if the strings are too tight or
too loose, one’s energy and actions must be in
balance and not in the extremes.
After the Buddha died, his disciples spread
his teachings to other parts of Asia. Theravada
Buddhism is the branch of Buddhism found
mainly in the southeastern Asian countries like
Thailand and Cambodia. Theravada (Teaching
of the Elders) teaches that the Buddha was
a great teacher who showed the way to
enlightenment. The ideal saint is called an
arhat, one who has achieved nirvana through
one’s own efforts following the example of the
Buddha. Buddhist missionaries later went to
China and other northern Asian countries where
Mahayana (Great Raft) Buddhism developed. It
teaches that the Buddha was a divine human
being to whom people should pray for grace
and help to achieve enlightenment. Mahayana
Buddhists emphasize the compassion of the
Buddha. Their ideal is called a bodhisattva, one
who has achieved nirvana and could escape
rebirth but chooses to return to this life in order
to help others achieve enlightenment.
Probably the most famous Buddhist in
the world today is Tenzin Gyatso, the Dalai
Lama. He is the chief monk and king of Tibet.
He is believed to be the 14th incarnation
of Chenrezig, the bodhisattva of infinite
compassion and mercy. In order to choose a
new Dalai Lama after the death of a previous
one, a committee of monks in search of a childcandidate use astrological charts, dreams, signs
in nature, and the testing of a boy to see if he
can recognize the exact personal items of the
previous Dalai Lama. The Chinese government
absorbed Tibet in 1949. The current Dalai

Lama has lived in exile in India since 1959. He
has travelled around the world teaching the
Buddhist philosophy of love and compassion,
even for one’s enemies.
Some Tibetan Buddhist monks are able
to individually chant a chord of several notes
as they meditate. Teams of Tibetan monks
memorize intricate patterns and then patiently
create mandalas out of colored grains of sand.
When the mandala is finished, they sweep
the sand away in order to learn the Buddhist
teaching of impermanence.
Zen (meaning “meditation” in Japanese)
came to Japan by way of China where it was
called Chan. This school of Buddhism moved
from India to China in the 7th century A.D.
where it mixed with the Chinese philosophy of
Taoism. Zen is a Japanese form of Buddhism
that emphasizes silent meditation, simplicity,
and harmony with nature. Zazen (seated
meditation) is emphasized in Soto Zen. By
“just sitting” in a cross-legged lotus position
while focusing on deep breathing, one can
experience insight, wisdom, and inner peace.
In the Rinzai school of Zen, roshis or teachers
give their students a koan which they are
to meditate on for a long time. A koan is a
problem or riddle like “What is the sound of one
hand clapping?” The purpose of koan training
is to bring the student to the point of a mental
breakdown so that there is a breakthrough,
a mystical experience of our Buddha-nature
which is beyond word-knowledge.
Even though different branches of
Buddhism have developed since the time of
the Buddha, all Buddhist schools focus on the
life and teachings of the Buddha. Christians
can benefit from learning about various styles
of meditation from their Buddhist neighbors.
Buddhists and Christians can learn together
about the similarities and differences between
the teachings and cultures of the Buddha and
of Jesus.

Dr. Oughton has
taught many courses in
the world’s religions at
Saint Louis University.
He has served as the
President of Interfaith
Partnership of Greater
St. Louis.

NDICE NEWS • april 2022

NDICE 2022 Tentative Schedule of Conference Events
Holy Trinity Parish – Fairview Heights, IL

Sunday , July 17
12:00 pm Registration Opens

GS

Dinner on your own Area Restaurants

AHR

5:30 pm		 Evening Prayer/Mass

HTC

9:30 am
			

Session 1
CC
Rev. Walter Kedjierski, Ph.D
Ecumenism 101 Part 1
Orthodox & Protestant Communities

9:30 am Session 1
		
Dr. Noreen Hertzfeld
			
		
Islam Part 1

CC

Bishop Michael McGovern
Bishop of the Diocese of Belleville

10:30 am Break
10:45
am Session 2
			
		
Rev. Walter Kedjierski, Ph.D
		
Ecumenism 101 Part 2
7:00 pm

7:30 pm

Welcome Address
Max Roadruck
NDICE President

Keynote Address
Need for Awareness
Fr. Bob Flannery

CC

CC

11:45 am

CC
CC

Box Lunch Honey Baked Ham

GS

add cost to registration

10:45 am Break
11:00 am Session 2
		
Dr. Noreen Hertzfiled
		
Islam Part 2

CC

12:00 pm Box Lunch Chick Fill A

GS

add cost to registration

1:30 pm
			
		

Session 3
Rev. Walter Kedjierski, Ph.D
Intereligious Relations

CC

2:30 pm

Break

CC

2:45 pm
			

Session 4
Fr. Freddy Palacios
?????????

CC

3:45 pm
			

Session 4
Fr. Efrain Rosado
The Real Presence

CC

1:00 pm
		
		

Session 3
Fr. John Pawlikowski
Jewish Catholic Relations

3:00 pm NDICE Business Mtg.
			
3:00 pm Wives Meeting
4:00 pm

Social Time w/ Cash Bar

CC

Monday , July 18
7:00 am

Breakfast on your own

AHR

8:00 am

Morning Prayer/Mass
Fr. James Nall
Pastor Holy Trinity Parish

HTC

GYM
GYM

Wednesday , July 20

4:45 pm

Free Time

5:00 pm

Evening Prayer

5:15 pm

Dinner on your own followed by
Cash Bar in the Gathering Space

8:30 pm

Free Time

HTC

7:00 am Breakfast
			
9:00 am Morning Prayer
`
9:15 am Session 1
		
Fr. Bob Flannery
			
		
Sending Forth

AHR

10:30 am Closing Mass

HTC

			
12:00
Lunch on your own

Tuesday , July 19

3

TBA
TBA

Evening Prayer

5:45 pm Banquet
			
7:15 pm Follies
8:30 pm

CC

7:00 am

Breakfast on your own

AHR

8:00 am

Morning Prayer/Mass
Fr. Bob Flannery

HTC

CC
CC

AHR

Safe Travels Home
LEGEND
HTC – Holy Trinity Church
CC – Conference Center
AHR – Area Hotels/Restaurants
GS – Gathering Space
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St. Paul – Founder of Christianity or Faithful Jew
John T. Pawlikowski, OSM, Ph.D.

S

t. Paul was without question a central figure
in the defining of Christian identity in the
immediate aftermath of Jesus’ earthly ministry.
But the exact nature of his contribution
remains somewhat of an open question. He
has been seen as the founder of the Christian
Church after his “personal conversion.” In such
depictions he is often portrayed as breaking
with his previous commitment to Pharisaic
Judaism, this perspective is rooted in the
depiction of Paul and his mission by the author
of the Book of Acts.
In recent decades, led by scholars such as
E.P. Sanders, Lutheran Bishop Kirster Stendhal,
Anthony Saldarini, and Daniel Harrington,
S.J.—to name a few—a new outlook has begun
to take over biblical scholarship. The noted
Protestant biblical scholar Rudolf Bultmann
had been a staunch proponent of the first
The conversion of St. Paul - Michaelangelo Sistine Chapel.
perspective on Paul. So on occasion, this new against the “Bultmannian captivity” regarding
This second and more recent view of Paul
effort to understand Paul and his message is Paul.
has literally turned the Bultmannian outlook on
Continued on Page 4
seen as part of the internal scholarly revolt

2022 ndice registration form
Name____________________________________________________________________
Preferred Name on Badge___________________________________________________
Check One:

□ Deacon □ Deacon - Candidate □ Deacon - Widow □ Other

Address__________________________________________________________________
City ________________________________________State______ Zip_______________
Telephone________________________________________________________________
E-Mail___________________________________________________________________
(Arch) Diocese_____________________________________________________________
Is this your first time at NDICE?

□ Yes □ No____________________________

If yes, were you invited by a past attending Deacon? If so, Please list his name:
________________________________________________________________________
Name of Spouse (if) attending_______________________________________________

Registration Policy

Although we would prefer you register and pay on-line for accuracy and ease
of record keeping, we realize that would prove a hardship for some. So, we include a
paper form for your convenience. We ask you follow these simple instructions:

ALL FEES MUST BE PAID IN ADVANCE
Make checks payable to NDICE • Send Registration Form and payment to:
Deacon Hank Babin • 4460 Miranda Dr. • Olive Branch, MS 28654
CANCELLATION POLICY
Prior to July 1, 2022 Amount Paid Less $50 Cancellation fee.
July 1-19 Amount Paid LESS 50%
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________ Deacon or Deacon-Candidate Only
($295.00) = $ ______________
________ Deacon or Deacon-Candidate & Spouse
($395.00) = $ ______________
________ Deacon Widow
NO CHARGE
________ Other Participants (Vendors etc.)
($445.00) = $ ______________
Lunches
Box Lunches – Sandwich, Chips, Cookie & Soda, Tea, or Coffee
________ Honey Baked Ham Monday
($15.00) = $_____________
________ Honey Baked Turkey Monday
($15.00) = $_____________
_______ Meatless COBB SALAD Monday
($15.00) = $_____________
_______ Chick Fill A Sandwich Tuesday
($15.00) = $_____________
________ Veggie Wrap Tuesday
($15.00) = $_____________
_______ _Banquet Only (Included in Registration)
($70.00) = $_____________
Choose Banquet Meal Entree
Meat – Chicken Marsala and Brisket with raspberry glaze
_
Vegetarian – Roasted Mediterranean Canneloni w/ Marinara Sauce
_
(If you have any special dietary needs, please specify on a separate sheet.)
Housing
We recommend the following area hotels
Drury Inn $110 per night (Includes Breakfast & Evening Kickback)

□
□

Evening Kickback = Soup, Salad, Hot Entree & 3 Drinks (over 21)

4-Points Sheraton Marriott $100 per nite (Includes Breakfast)
These are Special Rates –Ask for the NDICE Block of Rooms
Contribution I would like to make a charitable contribution to NDICE = $ _________
Total Enclosed $ __________
For a complete list of area hotels and rates contact: Deacon Gerry Bach
618.978.3888 or Deacon 1948@charter.net
or visit our website NDICE.net/Conference
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Continued from Page 3
its head. For the scholars associated with this
outlook on Paul, the Jewish tradition remained
central for Paul’s self-identity even after his
so-called conversion. What that conversion
entailed was not a total rejection of Judaism
but a new belief that Gentiles could enter
the original and ongoing covenant without
having to observe many of the ritualistic and
dietary regulations of the Torah. But Paul never
preached a wholesale rejection of Judaism
and in his own life may well have continued
to maintain these observances. As the noted
biblical scholar Raymond Brown, S.S.S., tersely
summarized this reality, “If Paul had a son he
likely would have had him circumcised.”
Recent biblical scholarship has returned to
a picture of Paul as remaining firmly rooted in
Judaism despite his redefined vision of human
salvation in and through Christ. According to
John Gager the anti-Jewish image of Paul was
not Paul’s own self-understanding but created
by the author of the Book of Acts in order to
reorient the Church towards Rome and away
from Jerusalem.
Romans 9-11 represents Paul’s most
developed reflection on Christian-Jewish

bonding. It is not accidental that the authors of
Vatican II’s Nostra Aetate chose this Pauline text
as the foundation for the radically new positive
outlook on Catholicism’s relationship with the
Jewish People. The fact that this reflection
appears in one of the last letters composed
by Paul himself (later ones were written by his
disciples) and also is his most theologically
developed is particularly important.
Romans 9-11 clearly reveals that Paul was
still struggling with the “Jewish question” at the
end of his public ministry. If we are to ask why
this is so, the answer lies in understanding Paul
as still very much a Jew in his self-perception.
While he uncovered the dynamics of human
salvation at an in-depth level that took him
beyond the parameters of the Torah tradition
he still believed that for himself and the Jews
and others who accepted his teachings the
Torah tradition continued to aid and abet
his new understanding of human salvation
through Christ. Though Paul had freed Gentiles
from the obligation of Jewish law and ritual, I
see him doing this primarily as a concession,
not as an ideal.
Paul had arrived at an understanding of
salvation that linked the work of Christ with the

Reflective
Practices

for growth in ministry,
for deepening conversion
and for encouraging
discipleship.

continued appreciation of the Torah as integral
to the vision of Christian faith. So Paul can be
seen as both the founder of Christianity and
also a faithful Jew.

Register
on-line for
the NDICE
Conference

Today!
April 2022
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Preaching with Ecumenical Sensitivity
By Rev. Walter Kedjierski, Ph.D

P

ope St. Paul VI in his encyclical Ecclesiam
Suam, a highly influential document that set
the tone for the Catholic Church’s post Second
Vatican Council efforts to engage in dialogue
with the “outside world,” wrote the following
important point:
We want to stress once more the very
important place that preaching still has,
especially in the modern Catholic apostolate
and in connection with the dialogue which
is Our present concern. No other form of
communication can take its place; not even the
exceptionally powerful and effective means
provided by modern technology: the press,
radio and television. In effect, the apostolate
and sacred preaching are more or less
synonymous terms (90).
While all Christians have been called,
by virtue of their Baptisms, to proclaim Jesus
Christ as Lord, deacons in a particular way
have been set apart, at appropriate times, to
engage in official preaching in the name of
the Church. Deacons are called upon to give
witness to the beauty of the Gospel at some
of the most important moments in the lives of
their congregants – at wake services, during
Baptismal rites, and when officiating at the
Sacrament of Matrimony. Deacons never speak
for themselves when they preach and it would
6

be a grave neglect of their responsibilities to
emphasize their own experiences and spiritual
lives above the teachings of the Church and
the Gospel message. Hence it is important
for deacons to develop a sentire cum ecclesia
– thinking with the “mind of the Church” –
when they prepare their homilies and engage
in the crucial act of preaching at the liturgy.
Part of that thinking is necessarily ecumenical,
as Pope St. John Paul II wrote in his encyclical
on ecumenism, Ut Unum Sint, “The way of
ecumenism is the way of the Church” (7).
In our increasingly mobile and pluralistic
age, our congregations will undoubtedly be
diverse. The preacher must never assume
that everyone in the congregation will be
Catholic. There may be the spouses of Catholics
present with their families who are not in full
communion with the Catholic Church. There
may be relatives and friends of the deceased at
our wake services who are paying their respects
but do not hold the Catholic faith. There may
even be unaffiliated, curious individuals, who
are searching for God, and think they just might
find Him in a Catholic parish. The preaching
of a deacon could impact how these individuals
view the Catholic Church. One must never use
the excuse, “I was only preaching to Catholics,”
when called out for insensitivity. Pope Francis

has urged all Catholics to make sure that all
activities the Church engages in are imbued
with an emphasis on evangelization: “I dream
of a “missionary option”, that is, a missionary
impulse capable of transforming everything,
so that the Church’s customs, ways of doing
things, times and schedules, language and
structures can be suitably channeled for the
evangelization of today’s world rather than
for her self-preservation” (Evangelii Gaudium
21). We need to ask ourselves every time we
prepare our homilies: Will my words draw
people outside of the Church closer to Christ
and the Catholic Church or further away?
There are a few ways in which we can
make our preaching more ecumenically and
interreligiously sensitive. Imagine if you were
raised in another religious tradition, or another
Christian tradition, and you heard in a homily
at a Catholic liturgy a misrepresentation of
your tradition. How would that make you
feel? One should be very hesitant to speak of
another religious tradition when preaching,
most especially if it is being used in contrast
to Catholic belief or practice. Referring to
publications is not enough because one
outside of a religious tradition usually does not
understand how to interpret its written texts
properly. While it is best to avoid speaking of
others, particularly in their absence, should we
desire to do so it would be wise to first consult
an individual who practices that particular
religious tradition. If possible, the cultivation of
support groups or associations involving clergy
of different traditions in a particular town or
area can be very helpful in these circumstances.
Deacons should participate in these clergy
associations as often as they can.
One positive practice that I would
encourage for deacons when preaching is to at
times emphasize what different Christians have
in common. Lumen Gentium opened a door
to ecumenical engagement for the Catholic
Church through a recognition of the elements
of the Church of Christ that exist outside of the
Catholic Church (8). Perhaps in our preaching
we can mention, when appropriate, points such
as: 1. All Christians revere the New Testament
Continued on Page 6
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Continued from Page 5
texts as the Word of God, as well as the vast
majority of the Old Testament texts (aside from
the Deuterocanonicals) 2. Catholics, Lutherans,
Episcopalians, and many Methodists usually
hear the same readings proclaimed on Sunday
that we hear because we share a common
Lectionary 3. Almost all Christians recite the
Nicene Creed in their worship 4. All Christians
confess Jesus as Lord. We can even go into
particulars, such as: 1. Orthodox Christians
revere the Blessed Mother and in fact she is
invoked more often in their Sunday liturgy
than our own 2. We recognize the Sacrament of
Baptism in most other Christian denominations
3. There are many Protestants who have such a
love of the Scripture that they’ve memorized
verses – why don’t we try as well? These points
of positive connection can help people to be

better informed about their own Catholic faith
as well (What are Deuterocanonical books? Why
do we share a common Lectionary?, etc.).
A final point about ecumenically sensitive
preaching I would make is the importance
of using the homily to promote the Church’s
ecumenical spirit. All Catholics without
exception, in accord with their specific
vocations in life, are called to be active in the
ecumenical movement (Unitatis Redintegratio
5). At the very least, one can speak about
ecumenism during the Week of Prayer for
Christian Unity (January 18-25 – concluding
with the Conversion of St. Paul). One can also
speak about ecumenism on Pentecost Sunday,
when the Spirit brought the Church together
after it had been scattered at the cross. When
texts about the Church’s nature in St. Paul’s
epistles or the parables of Jesus in the Gospels

are proclaimed at Mass those are auspicious
moments to promote the ecumenical vision of
the Catholic Church. Be sure to take advantage
of them.
There were some recommendations
made in Ecclesiam Suam about entering into
dialogue which I believe equally apply to
ecumenically sensitive preaching. I would
like to close by highlighting them for those
who prepare homilies regularly. They are:
clarity, meekness, confidence, and finally, the
“prudence of a teacher who is most careful to
make allowances for the psychological and
moral circumstances of his hearer” (81). If we
keep these recommendations in mind when we
preach, our ecumenical sensitivity will surely
draw people to encounter the Risen Christ we
all seek to serve.

Anti-Semitism,
The Holocaust and Christian Supersessionism.
Review of Timothy P.Jackson, Mordecai Would Not Bow Down; (New York: Oxford University Press, 2021). pp. xm — 266.

T

he sheer magnitude of the vision presented by Professor Jackson,
a professor of ethics at the Candler School of Theology at Emory
University, makes any review immeasurably challenging. The volume
focuses on the long history of anti-Semitisrn that culminated in the Nazi
Holocaust in the context of a multiplicity of literature from the Bible
through Shakespeare and contemporary Holocaust scholarship. These
ideals have stood in sharp contrast to the power-lust combination that
has categorized so-called worldly wisdom. Ultimately anti-semitism can
only be overcome through a mindset that has a positive semitism at its
core. This semitism must be willing to embrace the Jewish call to a higher
standard of morality that calls humanity to lives of goodness, truth, and
beauty for no other reason than their intrinsic preciousness.
As Jackson sees it, this Jewish tradition of high moral commitment
stands as the ultimate cause of the Nazi desire to remove Jews from the
face of the earth. He does not totally deny the presence of some other
causal factors for the rise of Nazism such as a social vision of power
embedded in pre-Christian German tribal identity. But the moral standards
promoted by the Jewish tradition must be seen as fundamentally central
7

in any sound analysis of the Holocaust. This is something that is largely
missing in the writings of most Holocaust scholars such as Arendt and
Goldhagen, to name but two. Jackson sees this interpretation of the root
cause of the Holocaust as also a guide for any theological and ethical
discussion of the Holocaust as crucial for its continuing signiﬁcance for
authentic human meaning today. In his comments on Jackson’s book
Gilbert Meleander of Valparaiso University says that while he does not
share some of Jackson’s theological premises the volume opens the door
to signiﬁcant reﬂection on the history of Christian anti-semitism and its
foundational role in the development of Nazism. I share his perspective on
the volume even though we might not agree completely on a substitute
interpretation. During my decades of study of the Holocaust as an
integral part of my many years of involvement in creating and promoting
a narrative regarding the Holocaust at the United States Holocaust
Memorial Museum in Washington, I have come to the conclusion that
any such narrative must underscore the multi-dimensional nature of the
Holocaust’s origins. Different people participated in its development and
execution for varied reasons. If a single feature is to be seen as central to
its vision I would argue that it should be a notion of biological racism.
Hence I must reject Jackson’s thesis that opposition to Judaism’s high
level of moral standards was the central motivation of those who framed
the ideology and implementation of the Holocaust.
Biological racism is the one factor that ties together the principal
victims of the Nazi genocide. Jews, Roma/Sinti, Slavs (especially Poles),
the disabled, and gay people were all viewed as inherently inferior and a
drag on the continuing development of humanity’s unlimited potential.
There is also evidence to suggest that people of African ancestry would
have been added to this list if Hitler had entered regions where they exist
in sufﬁcient numbers. Yet there is scant attention to these other victims by
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Jackson in his calculations about the cause of the Holocaust. The fact that
the Nazis began their effort with the attack on the disabled rather than
the Jews is signiﬁcant. Jews did eventually become the primary victims
and their supposed inferiority was directly linked to the centuries of the
church’s negative portrayal of Jews and Judaism in Christian catechesis,
liturgical celebration, and art.
The non-Jewish victims of the Nazis were not incidental or marginal
to the Nazi genocidal project even though the intensity of hatred for them
was not as great as it was towards the Jews. Jackson’s failure to include
these victims in his work is a major defect in his overall presentation.
Jackson overemphasizes the signiﬁcance of the high moral standards
central to Judaism. I have personally come to admire these standards. But
they are not as unique to Judaism as Jackson makes them out to be. And
they have often not reached down to the level of concrete ethical practice
within the living Jewish community. After Christianity acquired power
following Constantine's conversion Jews were never in the same position
as the church to use power to corrupt its moral standards. But I am willing
to accept the assertion that Judaism is incapable of such corruption.
Without entering into an extended evaluation of the Jewish community’s
use of power since 1948 I would insist that there are examples of Jewish
leadership using power in ways that contradict the high moral standards
of Judaism as a number of Jewish analysts have argued. Jackson
includes a good chapter on the evils of supersessionist theology which
has historically depicted Judaism’s role in religious history as coming
to an end with the anival of Jesus. What he describes in this chapter is
certainly on target. But a major difficulty remains. A post-supersessionist
theology that takes seriously the experience of the Holocaust cannot be
recast in a classical theological framework and vocabulary. This is where
Jackson’s volume shows itself as disconnected from key writings on postHolocaust theology by authors such as John Roth, Michael Berenbaum,
Jurgen Moltmann, and especially Irving Greenberg.
While it is important to reject the traditional notion of Jewish
covenantal exclusion after the Christ Event it is equally important to take
up Irving Greenberg’s challenge to the perceived reality of covenant and
covenantal-like relationships with God for Jews, Christians, and even
Muslims. Jackson’s portrayal of the God-human community relationship
remains largely mired in a biblical understanding of this relationship.
While the experience of the Holocaust has not totally invalidated the
biblical perspective it has seriously called into question any notion of an
all—powerful God who totally controls the destiny of humankind. Here
the notion of divine self-constriction found in parts of the Jewish mystical
tradition may prove far more helpful in generating a meaningful image
of God today. And Jurgen Moltmann’s notion of divine accompaniment
of Holocaust victims through Jesus as the Christ may further elucidate an
acceptable vision of God in our time. If we fail to adjust our understanding
of divine power and its continuing impact on the human condition then
we are left with a monster-like God who is vicarious and arbitrary in terms

HAVE A
8

of divine concern for creation. The Holocaust and other genocidal events
in human history leave us with a God to whom we are still drawn in terms
of consolation and support.
Greenberg is correct, however, in arguing for a form of responsibility
reversals in which the human community assumes the primary,
immediate role in creational governance. In recent years Greenberg
has moderated a bit of his views on the role reversal alter critics argued
that he had overly marginalized God’s role in creational governance. But
he has remained steadfast in his insistence that the experience of the
Holocaust forces us to restate the divine-human relationship.
As a professor of ethics I would have assumed that Jackson would
have raised the heightening of human responsibility as integral to any
discussion of the Holocaust’s impact on theological construction in our
clay. But he does not. Hopefully, in future writings, he will continue efforts
to better integrate the relationship between a post-supersessionist
Christian theology and a post-Holocaust theology than is the case in the
current volume. At the end of the volume, Jackson provides an extensive
bibliography of works relevant for his central thesis. But glaring omissions
exist, both in terms of post~supersessionist theologies as well as works
examining the theological implications of the Holocaust. The writings of
major ﬁgures that have shaped the response to the Holocaust and to the
classical Christian supersessionism are largely missing. While I applaud
Jackson’s recognition of the twin, integrated challenges possessed for
these areas of thought by the Holocaust he will need to expand his
understanding through a dialogue with the works of scholars such as
John Roth, Franklin Littell, Paul van Buren, Clark Williamson, Michael
Berenbaum, and numerous biblical scholars who have fashioned a new
understanding of Jesus’ relationship with the Judaism of his day and the
Pauline articulation of Jesus’ role in the process of human and creational
salvation.
Several times in the course of his narrative Jackson comments
brieﬂy on the theological vision of Soren Kierkegaard whom he seems
to regard as useful for the development of a post~supersessionist/postHolocaust theological perspective. But he really does little to clarify this
assertion. This remains yet another item for his future agenda. Though I
have been rather rigorous in my critique of Jackson’s volume I do so as
a positive response to the discussion that he has launched. It would be
my hope he would continue to reﬂect on the issues he has raised, often
with deep-seated insight. As one who has wrestled with the same issues
I fully recognize the monumental dimensions of the questions he has
raised. In sum, Jackson’s book certainly contributes much to the ongoing
discussion of the supersessionist/Holocaust issues. All of us in the ﬁeld,
Jackson included, need to develop a more coherent ﬂow in the new
narrative than we have achieved up till now.
John T. Pawlikowski, OSM, Ph.D.
Professor Emeritus of Social Ethics
Catholic Theological Union, Chicago

Blessed Easter
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